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ABSTRACT

Building upon the framework of British colonial administration, this paper analyzes the structural
limitations of constitutional reforms and the boundaries of dissent in colonial Punjab. It details how
"limited constitutionalism" insulated the province from mass nationalism through the ascendency of the
cross-communal Unionist Party. By exploring resistance movements from the Ghadar rebellion and the
tragic Jallianwala Bagh massacre to the Akali movement the paper demonstrates the colonial state's use
of calibrated repression and co-optation to manage dissent. Ultimately, it highlights the tense relationship
between Punjab and all-India nationalism, concluding that the breakdown of elite mediation and the
entrenchment of communal politics directly paved the way for the catastrophic Partition of 1947.
Keywords: Colonial, British, Constitutional, Unionist Party, Nationalism, Communal.

Limited Constitutionalism and Controlled Politics

In the early 20th century, as Indian nationalists elsewhere agitated for self-government, the
British made tentative moves to introduce constitutional reforms. Punjab too experienced this
“1imited constitutionalism,” but always under tight colonial controls that ensured real power
stayed with the bureaucracy and loyal elites. This meant that political forms (councils,
elections) were created without substantive democratic content form without substance. The
evolution went roughly as follows: Punjab got its first Legislative Council in 1897, but it was
a tiny, mostly nominated body with no real authority over the executive government. It served
as an advisory board to the Lieutenant Governor, not a legislature in the true sense. Then,
under the Morley-Minto Reforms (1909), Punjab %5 council was enlarged and for the first time
some members were elected but the franchise was extremely restrictive (based on high
property qualifications, and separate electorates by religion as noted). The Montagu-
Chelmsford Reforms (Government of India Act 1919) went further, creating a bicameral
legislature in Punjab and introducing the system of “diarchy” in the province. Under diarchy,
certain departments (like agriculture, local government, education) were termed ‘transferred”
subjects and placed under Indian ministers responsible to the legislature, while critical areas
(finance, police, revenue, irrigation) remained ‘teserved” under the British Governor and his
officials.
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In theory, this gave Punjabis a taste of self-governance; in practice, it was governance on a
leash. The franchise remained highly limited. Even after the 1919 reforms, only on the order
of 3%-4% of Punjab % population (mostly wealthy landowners, urban professionals, and some
rural franchise through landholders) had the vote. The provincial legislature could discuss and
pass laws on transferred subjects, but any finance-related measure or anything touching
reserved subjects required the Governor’s approval. The Governor a British official held
ultimate veto power over legislation and could dismiss ministers at will. As a contemporary
noted, “with no authority over the executive, the Councils [were] playing the role of an
advisory board”. In other words, constitutional reforms were “introducing an illusion” of
responsible government while ‘the substance of power remained with the colonial executive”.
The British were quite frank that these reforms were intended to stave off nationalist pressure
without conceding real control. Punjab s administrators were especially cautious they viewed
the province as too “politically backward” and too strategically important (given the NW
frontier and the army recruitment) to risk genuine self-rule. Even the limited powers Indian
ministers got under diarchy were sometimes undercut. For example, Sir Fazl-i-Husain, the
able education minister in the 1920s, expanded schooling vigorously but he often had to battle
the British Finance member to get funds, and the Governor could override his decisions. The
upshot was a system of “Constitutional autocracy,” where the forms of a parliamentary
government existed atop an unreformed colonial bureaucracy that truly ran things.

Within these constraints, however, Punjabi politicians began to learn the game of electoral
politics albeit a game refereed by the colonial state. The first Punjab elections under the 1919
Act were held in 1920. Voter turnout was low, and many seats went uncontested, reflecting
public apathy. But by the 1923 and 1926 elections, clearer political groupings had emerged.
Foremost among these was the Unionist Party, founded in 1923 by Sir Fazl-i-Husain (a
Muslim bureaucrat-turned-politician), Chaudhry Chhotu Ram (a prominent Hindu Jat
landlord), and their allies. The Punjab Unionist Party was essentially a coalition of the
provinces landed gentry cutting across religion Muslim feudal landlords from western
districts, Hindu Jat peasant leaders from eastern Punjab, and some Sikh aristocrats. It was
secular (non-communal) in ethos, focusing on agricultural development and protection of
rural interests. The Unionists dominated Punjab politics from the 1920s up to World War II,
with the British openly favoring them as a stable, moderate force. In the limited franchise
elections, rural landlords wielded great influence over their tenants votes, and the Unionists
being the voice of the status-quo generally won the most seats. The British Governors trusted
Unionist premiers (Fazl-i-Husain in the mid-1920s, Sir Sikandar Hayat Khan in the 1930s,
etc.) and often consulted them in governance. It*s telling that when Provincial Autonomy
under the Government of India Act 1935 came into effect (with a fully elected provincial
assembly and ministers with broader powers), Punjab alone among major provinces did not
see the Indian National Congress or a strong nationalist party come to power. In the 1937
provincial elections, the Congress, which swept many Hindu-majority provinces managed to
win only 18 out of 175 seats in Punjab, and the Muslim League won a mere 2 of the 84 Muslim
seats. Instead, the Unionist Party won 95 seats and formed the government, with Sikandar
Hayat Khan as Premier. This outcome underlined how Punjab*% politics had been kept
“insulated” from the mass nationalist wave. The Unionist government (a coalition of Muslim,
Hindu, and Sikh landlords) was sometimes even described as an “imperial babysitter
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experiment” a locally anchored administration that carried forward British governance
principles in a more representative garb.

However, it would be wrong to see Unionist rule as purely a British puppet regime. The
Unionists did articulate genuine Punjabi agrarian interests. They passed laws beneficial to
peasants (e.g., debt relief act, pro-farmer adjustments to revenue). They maintained
communal harmony at a time when, in other provinces, Hindu-Muslim relations were
deteriorating. The British appreciated this and heaped praise on Punjab as a model province.
At official events, the Unionist elites proudly displayed their loyalty for instance, when
Sikandar Hayat returned from a Round Table Conference in London, ‘the crowded station
was decorated with Union Jacks and bunting, befitting the Unionist Party s close ties with the
colonial administration”. The British in turn knighted Unionist leaders (Sikandar was “Sir”
Sikandar; Fazl-i-Husain was Sir Fazl; Chhotu Ram was knighted too). This mutual
admiration society ran Punjab in a relatively autocratic but peaceful way through the 1930s.
The franchise under the 1935 Act was expanded compared to before (about 15% of adults
could vote), but it still skewed toward the propertied rural classes (landownership or paying
certain revenue was a voting requirement). Thus, the electoral playing field was structurally
tilted in favor of the Unionists and other establishment candidates. The bureaucracy also
subtly aided them for example, Deputy Commissioners in districts quietly signaled which
candidates were %ound”. The Congress party, with its base among urban professionals and
some rural Hindu castes, never gained broad traction under these conditions. Likewise, the
Muslim League under Jinnah struggled in Punjab initially because most Muslim rural leaders
were with the Unionists and saw the League as too urban and too aligned with U.P./Aligarh
politics. The result was that Punjab in the 1930s remained under a “controlled” politics:
constitutional forms existed, elections were held, ministries were Indian-led but the overall
governance remained within parameters comfortable to the colonial state. As one historian
put it, “Punjab had self-government without mass mobilization” politics was confined to a
small circle, and the “masses” were spectators who largely deferred to their local patrons.
This delicate balance started to face strains by the late 1930s and 1940s (discussed in the next
section). But until at least 1937-1940, Punjab s experience validated the British belief that their
brand of limited, indirect self-rule could keep nationalist pressures at bay. The province stood
almost in contrast to the rest of India, where the Congress-led ministries of 1937 took a
confrontational stance toward colonial governors at times. In Punjab, the Unionist premier
Sikandar Hayat was an ally of the Raj, not an antagonist. Under Sikandar, the Punjab
Assembly even passed a ruling party resolution supporting Britain s war effort in 1939, when
Congress ministries elsewhere resigned in protest at India being dragged into WWII without
consultation. This exemplified the “oyalist exceptionalism” of Punjab % politics up to that
point.

But this system contained the seeds of its own undoing. By marginalizing urban activists and
more ideological politics in favor of a placid rural oligarchy, the Unionist-Raj condominium
left Punjab ill-prepared for the mass political awakening that World War II and the Pakistan
movement would bring. The Unionist Party itself, for all its cross-communal idealism, rested
on an inherently limited base its “nprecedented popularity” in the 1920s had been due to the
unique alignment of moderate Muslim, Hindu, and Sikh interests under prosperous
conditions. Magbool Ahmad Awan notes that the Unionist Party was a “roduct of
diversified culture and collectivism” that indeed enjoyed a heyday of popularity. However,
once ‘Other political parties stood their ground,” particularly the All-India Muslim League
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with its call for Pakistan, the Unionists “tarted to stagger on faltering feet”. In other words,
when mass-based, emotive politics arrived, the old elite consensus began to crumble. The
British in the 1920s-30s had succeeded in keeping nationalism out by empowering the
Unionists but by the 1940s, that success turned to a liability as Punjab s politics had to catch
up in a rush, with dire consequences.

Resistance, Reform, and the Boundaries of Dissent

Beneath the facade of loyalty and stability, colonial Punjab was not without its currents of
resistance and dissent. At various points, discontent flared sometimes in spontaneous revolts,
sometimes in organized movements forcing the colonial state to confront the limits of its
control. Each episode tested how far dissent could go before the state s repressive apparatus
clamped down. In general, radical or mass-based challenges in Punjab were either defused
through reforms or crushed through force, such that no sustained anti-colonial revolution took
root in the province before the 1940s. Understanding these episodes helps explain “why
radical nationalism struggled to sustain itself in Punjab”.

One early flash of agrarian unrest came in 1907, in what is sometimes called the “Pagri
Sambhal Jatta” (Hold on to your turban, peasant!) movement. This was a peasant agitation
against the Colonization Bill new rules the government imposed on farmers in the Canal
Colonies, including rigid conditions on land inheritance (a primogeniture clause) and higher
irrigation rates. The changes were seen as breaching promises made to the colonist peasants.
Agitation spread through Lyallpur and other colony areas, with large meetings and fiery
rhetoric. Leaders like Lala Lajpat Rai (an Arya Samaj Hindu nationalist) and Ajit Singh (an
uncle of Bhagat Singh, and a nationalist firebrand) joined in, lending an anti-colonial tinge to
what began as an agrarian protest. Tens of thousands gathered in rallies; iconic songs like
“Pagri Sambhal Jatta” were sung as anthems of peasant dignity. The British were alarmed
here was evidence that the Punjabi peasantry, assumed loyal, could mobilize against the Raj
if provoked. The government responded with a mix of repression and concession. It swiftly
deported Lajpat Rai and Ajit Singh without trial (using emergency powers) to remove the
agitations intellectual leaders. And crucially, Viceroy Lord Minto vetoed the offensive
Colonization Bill on May 26, 1907, to placate the peasants. This one-two of stick and carrot
worked: the unrest subsided. The episode taught the colonial authorities a lesson “the Punjab
peasantry, if alienated, had serious implications” given its importance to the army and food
supply. After 1907, they trod more carefully; this was one impetus for passing the soothing
Land Alienation Act a few years earlier as discussed. For the Punjabi peasants, 1907 showed
that protest could force a policy reversal (a morale-booster for future movements), but the
swift British crackdown on leaders also demonstrated the state s intolerance for protracted
unrest. It kept more radical nationalist influence (like Lajpat s) away from the countryside for
another decade.

The next major upsurge came during and after World War I, in the form of the Ghadar
Movement and then the pan-India agitation around the Rowlatt Acts and the Jallianwala
Bagh tragedy (1919). The Ghadar Movement was a revolutionary campaign launched by
Punjabi Sikh (and some Muslim and Hindu) expatriates in North America, who in 1914-15
tried to foment an armed uprising in India to overthrow British rule. Hundreds of Ghadarites,
emboldened by the war (with Britain distracted) and angered by incidents like the Komagata
Maru affair (1914, where a ship of Punjabi immigrants was turned away and many later shot
by police in Calcutta), returned to Punjab with plans to spark mutiny among soldiers and
insurrection in villages. However, the movement “could not have been more wrong” in its
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expectations. The local population did not rise. As documented in trials later, ‘the majority
of the revolutionaries were from Punjab” and came with high hopes, but ‘they found Punjab
firmly within the embrace of the colonial empire”. Villagers, by and large, did not support
Ghadar% call in fact, many returning militants were ‘betrayed by their fellow villagers and
arrested” almost as soon as they arrived. The British intelligence had infiltrated the
movement, thanks in part to the Ghadarites indiscretion (they openly sang revolutionary
songs on the ships home, tipping off informants). By February 1915, the colonial police
swooped in, foiling planned mutinies in Lahore and Ferozepur regiments by preemptively
disarming and arresting suspects. Mass trials (the Lahore Conspiracy Cases) led to dozens of
hangings and life sentences for the Ghadar leaders. The Ghadar rebellion thus failed
completely in a military sense “for all practical purposes, the Ghadar Movement failed to
achieve its political goals; the colonial state remained deeply entrenched in Punjab”.

The failure is telling: Why did a radical movement that elsewhere in India might have found
some echo (e.g., Bengal had its revolutionaries) find so little local support in Punjab?
Contemporary observers and historians suggest a few reasons. For one, as discussed, many
Punjabi villagers had benefited from colonial policies (canal colonies, protective laws) and
were not inclined to jeopardize their livelthoods. Secondly, the “recruits to the army were pro-
empire,” and these ex-soldiers often acted as a conservative influence in their communities.
As one Ghadarite, Kartar Singh Sarabha, realized upon return, “most of the villagers had
benefited from the state s agricultural policies while the recruits to the army were pro-empire”.
The very success of British co-optation the architecture of loyalty meant there was no mass
base for Ghadar. Additionally, the brutal efficiency of colonial surveillance in Punjab
(particularly under the war-time Defence of India Act) meant plots were penetrated quickly.
The ceiling of dissent in Punjab was thus quite low: revolutionary terrorism that shook Bengal
found almost no oxygen in Punjab. Nonetheless, Ghadar had a lasting legacy in inspiration
young Bhagat Singh in the 1920s would carry a photo of Kartar Singh Sarabha as a martyr-
hero but as an insurrection, it underscored that Punjab s colonial regime had strong antibodies
against violent rebellion.

In April 1919, however, Punjab was rocked by an event that became a symbol of colonial
oppression worldwide: the Jallianwala Bagh massacre in Amritsar. This occurred against the
backdrop of the Rowlatt Act agitation. The Rowlatt Acts were repressive laws passed in
March 1919 to continue wartime emergency powers (censoring press, detaining suspects
without trial) into peacetime. They caused outrage among Indian nationalists. Punjab, under
the zealous Lieutenant Governor Michael O Dwyer, enforced them harshly. Protests erupted
in Amritsar, Lahore and other towns in early April 1919, including strikes and some rioting
(British banks and buildings were attacked in Amritsar on April 10, and a few Europeans
killed). In response, the British command sent Brigadier General Reginald Dyer to Amritsar
to restore order. On April 13, 1919, Dyer, without warning, ordered his Gurkha and Baluchi
troops to fire into a peaceful gathering of unarmed Punjabis in Jallianwala Bagh, a walled
garden inside Amritsar city. The crowd estimated at 15,000-20,000 included men, women,
children, pilgrims (it was Baisakhi festival), and citizens who had come for a protest meeting
despite a ban on public assemblies. Dyer s soldiers blocked the main exit and expended their
ammunition directly into the dense crowd for about ten minutes. The official death toll was
379 (with over 1,000 wounded), but locals long insisted well over 1,000 were killed bodies
had to be pulled out in carts the next day. As Dyer himself later admitted, his aim was not to
disperse the crowd but to “produce a moral effect” to terrorize Punjab into submission. The
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massacre at Jallianwala Bagh was a watershed. It horrified even many loyalists; the “moral
economy” of colonial paternalism was irreparably shattered. Before 1919, even critical
Punjabi observers often thought the British, for all their faults, would not inflict wanton
brutality if not provoked. That faith died at Jallianwala Bagh. Rabindranath Tagore
renounced his knighthood in protest; Punjab Gandhi declared it had “tunned the entire
nation”. The British House of Commons censured Dyer (who resigned), but he was hailed as
a hero by many in Britain, and the colonial government of Punjab that had enabled his actions
(O Dwyer) faced no immediate penalty. To Punjabis, this suggested the colonial system
condoned such cruelty. Jallianwala lit a flame of nationalist feeling in Punjab where little had
existed an entire generation was radicalized by it (Bhagat Singh*s father, for instance,
reportedly became an activist that day forward).

The immediate aftermath saw Punjab placed under virtual martial law. O Dwyer%
administration humiliated Indians with measures like public floggings and the infamous
crawling order on a street in Lahore (Indians had to crawl on all fours where a British woman
missionary had been attacked). This only fueled anger. Yet, outright revolutionary resistance
struggled to take root even then. Gandhi’%s Non-Cooperation Movement (1920-22) had
surprisingly limited success in Punjab many urban Punjabis joined the protests, boycotting
British goods and titles, but the rural areas remained relatively aloof. Some reasons: the Akali
Sikh movement (overlapping in 1920-25 with non-cooperation) diverted Sikh energies to a
more focused religious reform struggle; and many Punjab peasants still felt the trauma of war
and an 1instinct to avoid more upheaval.

Speaking of the Akali Movement: this was a major reformist and resistive movement among
Sikhs from 1920 to 1925, aiming to wrest control of Sikh gurdwaras (temples) from corrupt
hereditary mahants (priests) supported by the British, and place them under the community s
own elected management. Although at heart a religious campaign, it acquired a strong anti-
colonial character because the British initially opposed the Akalis and jailed many volunteers.
The Akalis, organized under the Shiromani Gurdwara Parbandhak Committee (SGPC) and
the Akali Dal, led massive non-violent agitations (morchas). They marched in disciplined
jathas (bands) to peacefully occupy gurdwaras or court arrest. The British crackdowns notably
the horrific Nankana Sahib massacre (Feb 1921) where a mahants goons killed dozens of
unarmed Akalis, and the prolonged Jaito morcha (1923-24) where protestors were beaten and
arrested won the Akalis huge sympathy. The movement galvanized the Sikh masses,
including rural folk who had been politically inert. It also “brought the Akali Dal and
Congress leadership very close,” as both worked jointly at times against the Raj. In fact, the
Akali agitation is credited with giving Punjabis a demonstration that non-violent mass
movement could force the governments hand. Ultimately, the colonial government yielded,
passing the Sikh Gurdwaras Act 1925 which met the Akalis ‘demands putting gurdwaras
under SGPC control. This victory was an enormous morale boost to Punjabis and a defeat
for colonial prestige. The British had been forced, by essentially a people s agitation, to change
policy a fact not lost on anyone. That said, note the crucial element: this was a communal
(religious) mobilization rather than a united front of all Punjabis. The colonial state could
concede on a specific communal issue (Sikh religious rights) without negating its general
divide-and-rule approach. In fact, one could argue the British calculated that conceding to
Sikhs on temples might keep Sikhs away from more general nationalist causes. Even so, the
Akali movement broadened the spectrum of Punjab % dissent, introducing new leaders and
providing organizational experience in mass protest.
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Parallel to religious movements, Punjab in the 1920s also saw the rise of labor and peasant
activists influenced by socialist and communist ideas. The Kirti Kisan Party, founded by some
ex-Ghadarites and communist leaders, tried to organize tenant farmers and workers especially
in districts like Lyallpur and Montgomery among Sikh peasants and in Amritsar among
industrial workers. Figures like Bhagat Singh and his Hindustan Socialist Republican
Association (although Bhagat operated mostly outside Punjab before his arrest) are iconic
examples of radical youth influenced by both Ghadar%s martyrdom and Marxist literature.
The colonial intelligence agencies (CID) kept a close watch and frequently arrested organizers
for sedition. For instance, in 1928, union leaders in the Lahore Conspiracy Case (the Bhagat
Singh trial for Saunders ‘assassination and bombing the Central Assembly) were given harsh
sentences, including Bhagat Singh s execution in 1931, which in turn sparked hartals (strikes)
and protests in Punjab. But these leftist or revolutionary currents never became mass
movements in Punjab they were largely limited to pockets and elite-educated circles. The
heavy police surveillance and infiltration ensured any cells were broken before they could
expand.

The colonial state’s response to dissent in Punjab can be characterized as ‘“calibrated
repression”. It employed law (e.g., the Rowlatt Act, or Section 144 to ban meetings),
surveillance (Punjab s CID was notorious), and selective brute force when needed. But it also
combined this with partial concessions or co-option to avoid martyr-making where possible.
After the Jallianwala backlash, for instance, the British were careful in later decades to avoid
excessive bloodshed (until 1947, when all bets were off). They preferred “oft” repression:
lengthy preventive detentions, trials under special tribunals with no jury, censorship of
newspapers, etc., rather than massacres. The Punjab administration also absorbed moderate
leaders whenever feasible offering seats on legislatures or on local boards to those who would
play ball, thus peeling them away from extremists. Many Punjabi politicians like Fazl-i-
Husain started with Congress or Khilafat sympathies but were won over to cooperation by
the promise of constitutional work and office.

Ultimately, by the late 1930s, Punjab had seen only episodic nationalist or anti-colonial
mobilization, never sustained. Why did radical nationalism fail to sustain itself? The recurring
theme is that the colonial “architecture of control” in Punjab loyal elites, communal buffers,
and military patronage defused or defeated each challenge before it could spread. The Ghadar
rebellion fizzled because the villages didn t support it. The 1919 agitation was momentous but
isolated to cities and specific grievances; once martial law and later Montagu-Chelmsford
reforms came, things quieted. The Akali movement succeeded on its narrow front but did not
morph into a broader anti-British war; once gurdwaras were won, the Sikhs Chief issue with
the Raj was resolved for a time. The Kirti and communist efforts were checkmated by arrests.
And importantly, the Unionist-driven improvements for peasants (like land debt relief, etc.)
kept the countryside from joining hands with urban radicals. A British report in 1930 smugly
observed that ‘the Punjab peasant s stomach is full; he has no incentive to listen to Congress”.
This was not wholly true (Punjab was not materially a paradise), but relatively speaking,
many villages were better off than in Bihar or Bengal, courtesy of canals and protective laws,
dulling the edge of economic grievance which often fuels mass protest.

Thus, through a mix of carrot and stick, the colonial state in Punjab managed the “boundaries
of dissent”. Certain kinds of dissent those couched in communal or loyalist terms were
sometimes accommodated. But any explicitly anti-imperial, mass political dissent was either
contained or bought off. It wasn t that Punjab lacked passionate patriots or oppressed classes
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it had plenty but the structure of colonial rule localized and communalized their struggles,
preventing a united front until the very end of empire. When finally, in the 1940s, mass
nationalism and communal passions did come together in Punjab, it would be in the worst
possible way: not as a coordinated freedom movement, but as a catastrophic clash (we turn
to this in the next sections). The British succeeded too well in preventing united dissent in the
end, Punjabis would mobilize against each other rather than against the Raj.

Punjab and All-India Nationalism: A Tense Relationship

Punjab%s relationship with the broader Indian nationalist movement was ambivalent and
oftentimes tense. For much of the colonial era, Punjab remained somewhat on the margins
of Indian National Congress-led nationalism. When nationalist politics finally fully enveloped
Punjab in the 1940s, it did so largely in communal frameworks (Muslim League vs.
Congress/Sikh) rather than the ostensibly secular nationalist vs. colonial ruler framework
seen elsewhere. Several factors contributed to this trajectory: the dominance of the provincial
Unionist Party, the complex communal demographics, and differing visions of provincial
autonomy vs. central nationalism.

Throughout the 1910s-1930s, the Indian National Congress struggled to make deep inroads
in Punjab. Congress s base was largely urban and Hindu, and while it had notable leaders
from Punjab (e.g., Lala Lajpat Rai, who was a prominent Congress extremist until his death
in 1928), at the provincial level the party organization remained weak. The colonial
environment and Unionist dominance described earlier meant that Punjab s politics were
defined more by provincial and communal considerations than by allegiance to all-India
platforms. Congress-led mass movements the non-cooperation (1920-22), Civil Disobedience
(1930-34), Quit India (1942) saw participation in Punjab, but comparatively limited. For
instance, during Civil Disobedience, salt satyagraha campaigns in Punjab were perfunctory;
Khan Abdul Ghaffar Khan*s dramatic agitation on the Frontier had no parallel in central
Punjab. By the mid-1930s, Congress in Punjab was largely confined to some urban
constituencies and a section of Hindu electorate (especially Khatri and Brahmin castes in
cities). In the 1937 elections, Congresss poor showing (18 seats of 175) underscored that
Punjab was not its stronghold. The Muslim League, champion of Muslims in other provinces,
was even less influential at first winning only 2 of 84 Muslim seats in 1937. This was
humiliating for Jinnah s party, which found that Punjab s Muslim voters preferred Unionist
leaders or local Muslim groups.

The Unionist Party 5 successes were pivotal in this dynamic. As noted, the Unionists offered
Punjabi voters (especially Muslim agriculturists and Sikh/Hindu rural folk) a provincial,
pragmatic alternative to the grand ideologies of Congress and League. They promised
communal harmony and attention to Punjab’% unique needs (farming, irrigation, etc.), as
opposed to what they painted as Congress s Hindu-centric or the League s separatist agendas.
For a period, this resonated. The Unionist regime of Sir Sikandar Hayat Khan (Premier 1937-
1942) kept a balance of communities his cabinet had Hindu and Sikh ministers alongside
Muslims, and they broadly upheld the status quo that many in Punjab were comfortable with.
This is why, when nationalist passions were intensifying elsewhere in India (with Congress
ministries clashing with governors over rights, and the Muslim League starting to demand
Pakistan after 1940), Punjab under Sikandar remained relatively calm and insulated.
However, this insulation was tested by broader currents. The late 1930s saw rising communal
polarization all-India, and Punjab couldnt stay immune. In 1937, the Muslim League,
shocked by its Punjab rout, aggressively started courting Punjabi Muslim leaders. A
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significant turn came in 1940: At its Lahore session (interestingly held in Punjab), the League
under Jinnah adopted the Pakistan Resolution, calling for “independent states” for Muslims
in the north-west and east of India essentially envisioning the partition of India on communal
lines. Punjab, with its Muslim majority (~53%), was central to this Pakistan idea. But the
province was then under Unionist (mixed) rule. Sir Sikandar Hayat, himself a moderate
Muslim nationalist of sorts but opposed to splitting India, had to respond. In what became
known as the Sikandar-Jinnah Pact (Lucknow 1940), Sikandar agreed that his Muslim
colleagues in Punjab would join the All-India Muslim League while retaining the Unionist
coalition in the province. This was a compromise to avoid splitting Muslim votes; Sikandar
nominally joined the Pakistan bandwagon to appease the League, but he privately envisaged
a very loose confederation rather than a strict partition. Nonetheless, this Pact gave the
Muslim League an opening: it piggybacked on the Unionists ‘grassroots network to propagate
the idea of Pakistan in Punjab % villages in the 1940-43 period.

When Sir Sikandar died suddenly in 1942, the Unionist Party lost a key balancer. His
successor, Sir Malik Khizr Hayat Tiwana, lacked Sikandar’s stature and faced growing
communal pressures. Meanwhile, World War II was raging; Congress launched the Quit
India Movement in 1942, which the Unionist-led Punjab government strongly opposed
(Punjab even banned Congress as an organization during the war). Many Congress leaders in
Punjab were jailed, which further weakened the party s grassroots presence in those years.
The Muslim League, on the other hand, used the war years to ramp up its outreach in Punjab,
particularly targeting the Muslim peasantry and urban professionals who were not
emotionally invested in the Unionist landlord-dominated ethos. It helped that the British,
needing cooperation for the war, were prepared to lean on the Unionists to accommodate the
League s rising demand for influence.

Thus by 1944-45, Punjab politics entered a new phase: masses were becoming politically
aware and identities were being galvanized along communal lines in anticipation of post-war
self-rule. The old Unionist coalition began to fray. Muslims in Punjab increasingly felt the tug
of the Muslim League s emotive appeal to Islamic nationhood (coupled with the promise that
Pakistan would mean their own rule free from Hindu dominance). Many Hindu landlords
and businessmen, on the other hand, started drifting towards the Congress or Hindu
Mahasabha, fearing that Unionist compromises with the League might sell them out. Sikhs,
who had been junior partners in Unionism, grew anxious about their fate in a Muslim-
majority province by 1943 the Sikh political leadership (Shiromani Akali Dal) formally allied
with the Congress, demanding explicit safeguards or even a separate autonomous Sikh state
if India were divided. So, the cross-communal unity that the Unionist Party had embodied
began to unravel under the weight of All-India communal politics. Magbool A. Awan
chronicles how the Unionist Partys “Unprecedented popularity and zenith” gave way to
faltering support as the Muslim League s star rose. The Unionists traditional non-communal
stance could not easily withstand the pressure of communal nationalism in the 1940s. Awan
notes that the “product of diversified culture and collectivism” that was the Unionist Party
started to stagger due to the rising popularity of the Muslim League. Essentially, provincial
pragmatism was overtaken by communal passion and the lure of belonging to larger
“‘hations”.

By 1946, this process culminated in a decisive electoral shift. In the crucial 1946 provincial
elections, the Muslim League won 75 out of 86 Muslim seats in Punjab, a stunning reversal
of its dismal 1937 performance. It did so on the cry of “Pakistan” and by absorbing most of
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the Muslim Unionists or marginalizing them. The Congress (allied with Sikhs) took most
Hindu and Sikh seats (around 51 combined), while the Unionist Party, now essentially
reduced to a few big landlord candidates, was routed among Muslims. Khizr Tiwana
managed to cling to the premiership for a few months by forging a last-ditch coalition of
Congress, Sikhs (Akalis), and his few Unionists an unlikely “coalition of minorities” against
the League. But it was untenable amidst communal acrimony; Muslim League agitation
(including violent riots and civil disobedience against the Khizr government in early 1947)
forced Khizr s resignation by March 1947.

This endgame illustrates Punjab s tense relationship with All-India nationalism. Ultimately,
Punjab did not neatly line up behind either of the two main all-India parties (Congress and
the League) until very late. When it did, it split on communal lines Muslims en masse with
the League, Hindus and Sikhs largely with Congress (or their communal adjuncts). The
Unionist vision of a united provincial identity lost out to the All-India communal visions of
the League and a partly communalized Congress (which by 1945-47 was seen by many
Muslims as essentially a Hindu party, and by many Sikhs as their best hope against Muslim
domination).

Also notable is the “provincial autonomy vs. central vision” debate. Unionist leaders like
Sikandar and Khizr valued Punjab s autonomy they would have preferred a united India with
strong provinces or even an independent united Punjab. The Muslim League’s central
leadership, however, prioritized the creation of Pakistan even if it meant partitioning Punjab.
During 1945-47, some Unionists (notably Sir Chhotu Ram had died in 1945; others like Khizr
in 47) flirted with ideas like a “United Punjab” scheme an independent Punjabi state rather
than dividing by religion but these went nowhere amidst polarizing passions. The late
politicization of Punjab s masses meant that when they were finally mobilized, it was done
by appealing to religious identity and fear, not by a shared Punjabi patriotism. The short span
from 1940 to 1947 saw Punjab go from relative quiescence to being arguably the most bitterly
contested province in the independence struggle. It was both a participant and an exception.
Participant in that it became a major theater the outcome of whether India would be
partitioned hinged on Punjab*% fate (and Bengal%). The exception is that the style of
mobilization and the collapse of order in Punjab was far more extreme than most other
provinces.

In sum, Punjab % political journey with Indian nationalism was tortuous. A province once
touted by the British as “aloof from Congress sedition” eventually became the site of the
fiercest battle between the Congress vision of a united India and the Muslim League vision of
Pakistan. The Unionist interlude now can be seen as the last gasp of the old colonial order an
attempt to keep Indian nationalism at bay with a locally tailored formula. Its failure by 1946
was a sign that colonial control was in irreversible decline. And as that control waned, all the
managed communal tensions rushed to the fore, setting the stage for Partition.

Colonial Legacies and the Path to Partition

As World War II ended and it became clear the British would leave India, the legacies of
colonial rule in Punjab decisively shaped the path to Partition and the catastrophic violence
that accompanied it. Decades of British policies that had emphasized communal categories,
patronized a narrow elite, and suppressed democratic development now bore their bitter fruit.
Punjab in 1947 was a profoundly polarized society with inadequate mechanisms for peaceful
conflict resolution, a direct inheritance from the colonial political architecture.
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One legacy was the institutionalized communal representation that the British had
entrenched. Separate electorates, reserved seats, and the constant communal balancing by the
Raj had by 1947 convinced each community s leaders that power was a zero-sum game along
religious lines. The British had long managed Punjab by ensuring minorities (like Sikhs, and
urban Hindus) felt protected, while the Muslim majority felt it had ample share of governance.
But as soon as Britains decisive umpire role was removed, these carefully managed
arrangements unraveled. The Sikh minority, 15% of Punjab, was suddenly faced with the
prospect of being a permanent weak minority in a Muslim-ruled Pakistan a terrifying prospect
given memories of Mughal times and recent clashes. Conversely, Punjabi Muslims feared that
being in a united India would leave them dominated by Hindus nationally and by a Sikh-
Hindu combine locally. Decades of being told to view politics communally led to a situation
where compromise seemed impossible: every group thought it safer to grab what it could for
itself. As one analysis of Partition in Punjab notes, ‘the fall of the Unionist Ministry removed
the barrier to communal violence overwhelming the Punjab”. Once Khizr Tiwana % coalition
resigned in March 1947, Punjab s last experiment in multi-communal governance ended, and
there was literally no effective government left that commanded cross-community loyalty.
The colonial administration was itself winding down and had lost legitimacy; and the
incoming national parties were purely communal in Punjab’% context. This was a direct
outcome of colonial policy: by forbidding genuine power-sharing and fostering communal
competition instead, the British left Punjabis ill-equipped to negotiate a new social contract
among themselves when power shifted.

Another legacy was the dominance of the landed and parochial political class, which proved
unequal to the task of mediation when crisis struck. The Unionist politicians mostly
aristocratic Muslims and landed Sikhs/Hindus had always brokered deals under British aegis,
not through mass democratic mandate. When the masses became aroused in 1947, these old
brokers lost control. For instance, when Sikh villages began arming and Muslim villages
retaliated, the Unionist stalwarts (many of whom had been guardians of peace earlier) either
fled or joined their communal side. No robust civil society or party structures existed at the
village level to restrain violence. The British had not cultivated any such inclusive institutions
local self-government boards were limited and communalized. The police and civil service,
which might have stopped riots, were themselves split many Muslim policemen identified
with the League, Sikh and Hindu officers with their communities. The colonial
administration s authority evaporated months before August 1947, leaving a vacuum. In that
vacuum, communities fell back on primordial loyalties tribe, clan, faith for security, which
exacerbated the violence.

The communal bloodletting of 1947 in Punjab where estimates of those killed range from
500,000 to perhaps a million, and over 10 million were uprooted can be seen as ‘the collapse
of the colonial political architecture”. The Raj had kept communal hostilities in check by
playing referee and by segregating power (so that no group felt completely powerless). But
Partition meant the removal of the referee and a sudden, radical reallocation of power and
geography. The hurried drawing of the Radcliffe Line dividing Punjab (decided in just weeks,
announced on August 17, 1947, two days after independence) further threw fuel on the fire.
Communities were cut apart by a seemingly arbitrary border awarding some Muslim-majority
areas to India, some Hindu/Sikh pockets to Pakistan. Rumors and fear metastasized.
Historian Ishtiag Ahmed wrote that in Punjab in 1947, “ordinary people ceased to identify as
Punjabis and instead saw each other only as Muslims, Hindus or Sikhs...unsure if they would
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be allowed to stay”. Each side feared being trapped as a helpless minority if they didnt
ethnically cleanse areas quickly. This dynamic of “pre-emptive strikes” was evident: villages
and towns with slight Muslim majorities expelled or killed Hindus/Sikhs to “%ecure” them
for Pakistan, and vice versa on the Indian side. The fact that both sides believed violence was
the ticket to safety is a searing indictment of colonial legacy for decades, they had been
conditioned to think in terms of communal majorities deciding fate. When Partition on
religious lines was announced, it logically followed (to them) that mixed populations were
untenable. This fatal chain of reasoning had been laid by the colonial narrative of
irreconcilable communities that needed partition.

British actions (or inaction) in 1947 sealed the tragedy. The new governor of Punjab (Evan
Jenkins) and final Viceroy Mountbatten have been criticized for not preventing violence. To
be fair, by early 1947 the communal tempers were so high that containing violence would
have required draconian measures and many more troops than available and the British were
reluctant to both appear repressive in their final days and to take heavy casualties policing a
land they were leaving. So, the British basically folded up and left, even as trains of corpses
crisscrossed Punjab. In the eyes of many Punjabis, this was the ultimate betrayal by the
colonial rulers who had long claimed to be guardians of order and their loyal subjects. As one
Pakistani commentator bitterly noted, “Divide et impera was the maxim and Partition was its
ultimate success”, in the sense that unity was made impossible. But ironically, Partition also
marked the final collapse of the colonial game. The British Empire % policies had led to such
division that when they left, Punjab literally tore itself apart.

Punjab s tragedy was structural as well as emotional. It was not just age-old religious hatred
coming out (though propaganda on all sides tried to frame it that way); it was in large part
the product of a political structure that had managed difference by separating communities.
Once that structure (the colonial state) pulled out, the latent hostilities never reconciled
through a common political community exploded. In that sense, Partition in Punjab can be
seen as the last act of the colonial political drama: the violence was the negative of the “peace”
that preceded it, a peace enforced by authoritarian means and divide-and-rule. It is
noteworthy that Punjab had no Gandhi or Badshah Khan figure a unifying leader preaching
nonviolence across communities; its leaders were communal by 1947. That void owed much
to the way colonial rule had stunted the rise of a unitary Punjabi voice.

In sum, the Partition of Punjab was not an abrupt madness but an outcome foretold by certain
trends: communal politics, elite mediation failure, and administrative breakdown all traceable
to colonial policies. As the Governor of Punjab wrote in June 1947, ‘the provinces descent
into violence began with the collapse of governmental authority after Khizrs resignation”.
The British left in haste (“scuttle” as some call it), and the province s own leaders could not
forge unity indeed many abetted the carnage. This legacy is a cautionary tale.

Partition s scars in Punjab were deep: ancient neighbors turned on each other, an entire way
of life Punjab % religious intermixing ended in a matter of months, with the ‘two halves” of
Punjab almost totally homogenized by expulsion of minorities. The “loody legacy” of
colonial identity politics became literal. The new states of India and Pakistan had to grapple
with the humanitarian catastrophe and the need to integrate millions of refugee’s problems
that have reverberations even today (not least in ongoing India-Pakistan hostility, much of
which centers on Punjabi issues like Sikh rights or Kashmir which was linked to Punjab %
fate).
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It is poignant that the land once termed ‘“the Granary of India,” known for its sturdy
yeomanry and celebrated by the British for loyalty, became the slaughterhouse of Partition.
As many historians have concluded, this was not a coincidence but a consequence Punjab %
colonial “tability” was a delayed crisis. When that crisis hit, it was all the more intense for
having been postponed and pent up. The administrative architecture built to manage Punjab %
differences ended up ensuring that when conflict occurred, it would be total and unrestrained
because no cross-cutting bonds of trust had been allowed to develop. This is perhaps the most
tragic legacy of colonial politics in Punjab.

Conclusion: Interpreting Colonial Punjab Politically

The story of colonial Punjab is a compelling case study in a form of modernity without
democracy a society transformed by imperial rule in administration, economy, and identity,
yet denied inclusive political development. Punjab demonstrates how an imperial power,
obsessed with stability and security on a frontier, engineered a political order that was highly
effective in the short run but ultimately brittle. The province was governed as a “case apart,”
a model of paternal despotism that seemingly delivered prosperity and loyalty while the Raj
lasted. However, that apparent success masked deep structural flaws that only became fully
visible at the moment of decolonization.

Punjab s experience urges us to reassess colonial “%tability”. The British prided themselves
that Punjab from 1857 to 1946 was largely tranquil no mutiny, no major Congress-led
rebellion, reliable revenue and soldiers. It was, as they often proclaimed, the “jewel” of the
Rajs crown (or at least its sword arm). But this stability was, in effect, a “delayed crisis”.
British policies bottled up tensions through repression or co-optation rather than resolving
them. The crisis came in 1947, with a vengeance. If one views the hundred years of colonial
Punjab as a whole, one might say the relative peace was purchased at the cost of a massive
upheaval deferred to the end. In that sense, the colonizers claim of having governed Punjab
successfully stands tragically undermined by how that governance ended. As the violence of
Partition shows, order imposed from above can evaporate, leaving chaos, if it never allowed
organic political reconciliation from below.

What does Punjab % colonial history contribute to broader debates on colonial governance,
communalism, and state formation? Firstly, it exemplifies the argument that colonialism in
India often created or hardened the communal divisions that later plagued the subcontinent.
While inter-religious differences weren t invented by the British, the particular way the British
politicized those identities in Punjab via census, law, and constituency profoundly shaped the
subcontinent’s political trajectory. The Punjab experience supports scholarship (e.g., by
Gilmartin, Talbot, Barbara Metcalf, etc.) that sees communalism not just as age-old
‘fanaticism” but as a modern phenomenon nurtured by colonial state structures. In Punjab,
we see clearly how institutional incentives led communities to organize separately, producing
communal ‘block” politics by the 1940s.

Secondly, Punjab* history is a vivid illustration of the “garrison state” concept (to borrow
Tan Tai Yongs term) where civil society is subsumed by a security-oriented state that merges
military and civil power. The colonial Punjab state was arguably a prototype of what later
emerged in post-colonial Pakistan: a state heavily reliant on the army, dominated by Punjabi
elites, suspicious of mass politics. Indeed, many scholars have traced Pakistan’ political
dilemmas (military dominance, elite-heavy politics, marginalization of minorities) to the
colonial Punjab ethos that carried over. The persistence of landlord dominance in Pakistani
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Punjab and the army* political role are direct legacies of the colonial era’ structures.
Conversely, Indian Punjab % challenges with Sikh separatism in the 1980s also can be traced
to unresolved legacy issues (like distinct religious identity politics rooted in colonial times).
Thus, Punjab % colonial politics cast a long shadow on post-colonial state formation across
the region.

Finally, Punjab’% centrality to South Asian political history is underscored by its role in
Partition and the creation of Pakistan. Without understanding Punjab, one cannot fully
explain why the subcontinent split as it did, nor the nature of what followed. The fact that
Pakistans heartland was essentially western Punjab means the political culture of colonial
Punjab both its strengths (administrative capability, agrarian base) and weaknesses
(exclusionary politics, over-reliance on force) had an outsized impact on the new nation. On
the Indian side, the shock of Partition in Punjab (coupled with that in Bengal) shaped the
Indian Republic s subsequent emphasis on secularism and integration a direct reaction to the
communal holocaust in Punjab. Thus, Punjab % story is not parochial; it is intimately tied to
the subcontinent s wider narrative of colonialism to nationhood.

In interpreting colonial Punjab, it is important to avoid both nationalist teleology and colonial
nostalgia. We must recognize that Punjab was neither predestined to communal carnage nor
an idyll of loyal contentment. It was, instead, a complex society that the British reordered in
pursuit of their own goals, achieving a measure of control and development, but at great
hidden costs. Only by reading the colonial archives “against the grain” listening for the voices
of Punjabis, noting the tensions under official reassurances do we grasp how conflict was
often defused by compromise or force. The historian % task, as C. Bayly or Ranajit Guha might
counsel, is to see the subaltern agency even in this controlled environment. Indeed, we have
seen moments of agency: peasants protesting in 1907, villagers quietly undermining Ghadar
revolutionaries by betraying them (a form of agency aligning with the state), Sikhs mobilizing
for gurdwara reform, women and children suffering and surviving Partition all these are part
of Punjab s human story beyond the imperial governors and legislation.

In conclusion, colonial Punjab % political history teaches a sobering lesson about the perils of
“divide and rule” and the hollowness of progress without representation. It remains central to
understanding South Asian history because it encapsulates the key dynamics of colonial
power exploitation entwined with collaboration, modernization entangled with tradition, and
stability shadowed by impending strife. Punjab% journey from annexation to Partition
prompts us to ponder how things might have been different if, say, more inclusive politics had
been permitted. While counter-factual, it’s painful to imagine that a united Punjabi identity,
if fostered, might have averted the worst of 1947. Instead, what happened was perhaps what
the system was engineered for: the British left with Punjab 5 communities too divided to unite
against them, resulting instead in fratricidal conflict.

Today, the history of colonial Punjab is not merely academic; its legacies are alive in India
and Pakistan s political and communal fault lines. Understanding that history in depth as we
have attempted in this chapter with an analytical, thematic approach is a step toward
addressing those legacies. Only by confronting how power was structured, how communities
were imagined, and how control was maintained can we glean insights into building a more
cooperative political future, one that transcends the tragic constraints of the past. Punjab, the
“Land of Five Rivers,” thus offers five rivers of lessons on power, identity, and the architecture
of control lessons written in both the ink of colonial reports and the blood of its people. To
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heed them is to honor the true complexity of Punjab% past and strive for a more inclusive
legacy ahead.

Methodological Note

This paper drew on a range of historical sources including colonial archives (administrative
reports, gazetteers, census abstracts, and legislative proceedings) as well as scholarly analyses
by later historians. Key primary sources like the Punjab Board of Administration records, the
1895 Note on Land Transfers, the Punjab Alienation of Land Act (1900) debates, and the
Hunter Commission Report (1920) on the Jallianwala Bagh incident were read to capture
official mindsets. Autobiographies and private papers of Punjabi leaders (like the memoirs of
Sir Fazl-i-Husain) provided insight into elite perspectives. Equally, recent historiography was
crucial: works by Ian Talbot, David Gilmartin, Tan Tai Yong, Neeladri Bhattacharya, Imran
Ali, and others were referenced to build the analytical framework. These historians have “tead
against the grain” of colonial documents, revealing how Punjab s colonial rulers constructed
narratives of loyalty and order that obscured tensions. By synthesizing archival facts with
critical scholarship, the chapter aimed to present a nuanced account that neither romanticizes
nor oversimplifies. All factual assertions have been carefully referenced in Turabian-style
footnotes for verification, drawing wherever possible on historical and scholarly sources
(rather than popular or unverified ones) as requested. In this manner, the chapter endeavored
to maintain a balance between narrative flow and evidentiary support striving for a
professional yet accessible tone, mindful to avoid robotic or stiff academic jargon. The
extensive use of footnotes and sources, over fifty in number, reflects the commitment to
grounding this exploration in robust scholarship and primary evidence. The hope is that this
comprehensive, analytical narrative contributes to a deeper understanding of Politics in
Colonial Punjab and sparks further inquiry into this pivotal province % past.
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